CHAPYER XIV

 THE GODHEAD

To the Alvars, the existence of the Supreme Deity is an
admitted fact and as such there was no need for them to make
any atiempt to prove His existence. The gross bodies that
are seen in the world are only manifestations of God. Though
they are not generally apprehended as such, they are to be
taken as representing His existence in a subtle form and
therefore as lying beyond comprehension, He is likely 0 be
referred to as not existing but in reality He is existing.! The
epics and the Purdgas declare the identity betwesn the
Upanigadic concept of the Supreme as Brahman and the theo-
logical one as a Personal Deity.? Namma|vir recognizes this
and refers to Him in the opening verse of the Tiruvdaymoll as
‘avan® a word in the masculine gender. This word which is a
personal prououn suggests that the Supreme Person is well-
known and becomes readily understood when this word is used.
The name of the deity is not mentioned here in the first decad

which is devoted to the treatment of the nature of the
Supreme Being.

In the next decad the Alvar identifies this person with
Narayana.® Elsewhere he refers to Him as ‘Miyan*.4 The
word ‘nargyana’ has much significance here. The word ‘nira’
means the things relating to men and those that are created.
The Supreme Person is the resting place (ayana) of all that is
created.’ Again the Vedic deities, as we know, are more than

T.V.M. .1: 9.

M.Bh. Anugit@ 186: 9, 10; V.P. 6.5: 7.
T.V.M. 1.2: 10; cf. ibid. 1.3: 3.

T.V.C.

cf. M.Bh- Anugasana 186: 7.
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one and it is necessary to ascertain which among these is
supreme as the substratum of others. After the manner of
the Pur@gas, the Alvars recognise the concept of Tirimtirtti,
that is Brahmi as the creator, Vispu the protector and Rudra
the destroyer of the Universe.® Niarayapa is identified with
Tirim@irtti.? He created Brahma from whom Siva sprang.?
While Brahma and Siva do the work of creation and destruc-
tion of the Universe respectively at the instance of Nardyana,
the task of protecting the created was undertaken by Nardyapa
Himself.9 This declares Naradyana's supremacy over the other
two deities. The other deities as Indra, Varupa, Siirya and
others who came to occupy a relatively subordinate position
in the epics and the Purasas became verily reduced to a still
inferior position of utter dependence on Narayana, who
likewise came to be treated by Nammalvar as the foremost
among all deities,1® Nardyana is equal only to Himself and
there is no deity equal or superior to Him.!! Again the
Alvars, continuing the traditional teachings of the ancient
scers, have spoken of these differences between the Lord of
all on one side and Brahma@, Rudra and other deities on the
otheér. ~The gods are the only food ecaten by Bhagavan and
vomited afterwards (eaten during pralaya and vomited during
creation); are there any (gods) who are not the nature of this
vomit? *1?7 Nammalviir says: “Arjuna saw on Siva’s head,
the flowers of the garland that he had placed at the feet of the
holy Bhagavan which had measured the whole world, and
understood clearly that érlk;gga was the Supreme Deity wear-
ing a garland of green tulaci.”!® In another context he

6. T.V.M.1.1:81.3:3,2.8:3849.
7.  ibid. 3.6: 1, 2; 7.6: 3, 4; 8.4: 6, 10; 8.8: 4; Peri. Tm. 6.6: 6.

8 Tec. V.S Nan. Tv. 1; TVLK. 1. 1; T.V.M. 10, 10: 3. ¢f. Var. P. 90: 3.
9, Nap. Tv. 87; ¢f. Ridm. Uttara. 101: 26.

10. ~ Periydl, Tm, 4.10; 7; Peri. Tm. 6.1: 9; Te¢. V. 48; T.V.C. 3; M.T. 15;
cf. M,Bh. Bhisma 67: 2. -

11. T.V.M.2.%2; 457 cf M.Bh. Bhisma 67: 2.
12.  Peri. Tm. 11.6: 2. '
i3. T.V.M. 2.8 6.
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addresses the Lord as: " O Thou art the original bulb of the
lotus of the navel, from which arose Brahma, Siva, Indra and
others who wotship Thee with reverence ".14 The contrast
between NérZyana and Rudra is vividly drawn in respect of
their positions. While Visnu has Garuda as the vehicle,
Siva’s vehicle is the bull. The Vedas speak of the glory of the
former while the Saiva Agamas alone speak of the greatness of
the latter. The milky occan is the resting place for the former,
whereas the latter's place is the mount Kailasa. Xindliness
characterizes the former who is the protector of the world
while ferocity is the mark of the latter who is the destroyer.
The discus is the weapon of Vispu whose complexion reminds
us of the water-laden cloud whereas Siva who is fierce like fire
has trident as the weapon.!’

Visnu’s omnipresent form presents every thing in the
world to one who can visualise Him. In particular, the
Alvars mention the presence of Siva in the person of Visnu.
““On the right side of the Lord, Rudra takes his place; Brahm3
and the worlds created by him abide in His navel.’" ¢ In the
compositions of the Ajvdrs there is thus frequent reference to
Siva in particular, intending to show that Rudra held in
highest veneration by the Saivites, is not the Supreme Person
but subordinated to Vignu and Brahma also. His position is
not totally eclipsed by NarZyana’s eminence as it is the case
with other deities. The Alvars could note his pre-eminent
position in the body of Nirdyana. Parvati is stated to have
conveyed to her consort Siva about Narayana’s greatnessi?
which 1t is said, was given to people by Siva by way of secret
instructions.!® The Alvdrs therefore describe the gods as
attending upon Naradyaga., *‘‘The one with crescent moon and
matted bair on his head, the four-faced god, and Indra know
Thee to be Supreme and worship Thee,”’1® “ My Lord is He
14, ibid. 10.10: ).

15, M.Tv. 5.

16, T.VM.1.3:9.¢f 2.5:2;4.8:1,10; 7.6: 7; 10.4: 6 Peri, Tm. 2.6: 9;
3.4: % 6.1 3; 7100 3, 7;9.6: 1; M. Tv. 28, 98; Mu. Tv. 3l.

17, Nién. Tv. 78.
18.  ibid. 17; cf. Bhdg. P. 4.24: 27-1].
19. T.V.M. 3.1: 10; ¢f. Peri. Tm. 4.1: 4; M. Tv. 52.
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Who swallows (for saving at the time of involution) all sentient
beings including Rudra and Brahma. 20 ‘“Ipndra who rules
over the gods, Brahma the god with four faces, and the great
Siva with matted locks of hair-all these meditate with earnest-
ness and sincerity on His lotus feet and go about praising
Him. 2l It is well known through the story of Kapala moksa
that Nardyapa is the Supreme deity to the remounced god
Rudra, and his father Brahma and other gods. 22 ‘' The
unique cloud-complexioned God who, with Moksa, Svarga,
and Hell as uppermost limits and with the celestials in the
middie, and as the three-fold cause, extends everywhere.’*23
“The dancing God who has His temple at Vaikuntha is
worshipped by all the templed gods.”?* * The supreme Lord
blesses Siva and Brahm3a who find Him beyond their reach and
worship Him longing for His grace.’”’?®  “ The Lord at
Tirumalirurcodlai is the One Who is celebrated by the three-
eyed god, Brahma the source of knowledge, the Devas and
their king, and the rsis who can dispel ignorance *’26; and
“He in the form of Varzaha, that lifted the whole universe is
God as much of the Celestials and Eternals as of the terres-
trials *27; and further ““He who is the embodiment of
individuality, He who stands no comparison with other and
He amidst others is an individual by Himself,**2%2 < All the
deities, Rudras, Adityas, Sages, Maruts, Yaksas, Gandharvas,
Vidyadharas, Indra and others throng at His gate and
patiently await to behold Him in the early hours of the
motning. '’2?

20.  ibid. 3.10: 9.

21, ibid, 2.2: 10; ef. ibid. 3.6: 4.

22.  ibid. 4.10: 4.

23.  ibid. 2.8: 10.

24, ibid. 8.6: 5.

25. ibid, 10.7; 6; cf. P. Tv. 71; M. Tv. 74; and M.Bh Santi 361: 14, 15.
26.  ibid. 10.7: 7.

21. T.V.R.99.

28. P.Iv. 24,

29. T.E.6,7.89
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In spite of holding a position for higher than that of
the mortals, the gods are no better than men in their inability
to comprehend the real nature apd greatness of Nardyana.20
Periyalvar says: “O Lord Whose glory cannot be adequately
understood even by him who rides on the unique bull and by
the four-faced god '*31; and again * Neither the. god who has
the bull emblem for his banner [éiva}, nor Brahma, nor Indra,
nor any other knows the remedy for the disease called *birth’
(samsara) .52 * Who can know of the glory of the Lord*
says Tirumalicaiydlvar, ““who swallowed the universe and
brought it into being? Even the blue-throated god and the
eight-eyed Brahm3 cannot understand it, 33 Poykaiyalvar
says: " One can prattle something which may result in the
names of the Lord being uttered: but who can comprehend
Him? Even Brahmd who abides permanently in the lotus bulb
of His navel cannot see His lotus feet ;% and again, " who
can comprehend Thy glory. even if one takes to research for
all the time? Who can understand Thy auspicious Form? Or
who else can know at least the ocean of milk on which You
repose? V3% None is equal to the Lord 36

The concept of Godhead as conceived by the Alvars
was not narrowed down, or restricted thys in its applicability
to Nirayana alone but was all-encompassing in its aspect.
The Paurapikas dwell at length on the heno-theistic aspect of
various deities. The worship of the phallus is enjoined in
some Purdngs. The Jains and Buddhists uphold their own
concept of the deity, All these dispute zéalously with those
whose concepts of the deity are opposed to theits. The truth
about all these concepts is that Nardyana alone presents

30. Peri. Tm. 7.6: 6; Nap. Tv. 2, 10; of M.Bh. $anti. 210: 33,
31.  Periyd]. Tm. 4.10: 4. *

32, ibid. 5.3: 6.

33.  Nip. Tv. 73.

4. M.Tv. 56,

35.  ibid. 68.

36, Nip. Tv. 56.
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Himself with all these features.?” NammzIIvEr is not advocat-
ing polytheism here but monotheism which is catholic in its
comprehension. Exclusive and not preferential worship
would inevitably lead to this conclusion, The other deities
have their role to play but have their subservience to
Narayana, In a way, this attitude is akin to and not identical
with the one which, it is held, was stated by the great Nyvaya
exponent Udayanacarya in the Eleventh century A.p. Hari,
another name for Visnu, is described to have been worshipped
by the followers of the different schools of thought under
different names.’® Of similar strain is the famous bhajana
song of Mahatma Gandhi.3®

The one chief aspect of God head in the sehool of
Vaignavism as taught is the ancient works like Vignupurana
and Alviirs’ compositions is that the personal deity who is no
other than Brahman is Narayana with Sri. The Nalayiram
came into being under the aegis of the Divine Couple,
Ndirayana and $rl who were the prompters of the Prabandhas
and the verses of the First three Alvars were sung and had
their premiere (arankérram) in Their presence. Poykaiyalvar
says: * Thou the protector of the cowherds for the torrents of
rain caused by Indra, and the Goddess Laksmi ».40 The god-
intoxicated Peyalvar who was blessed with a direct vision of
the luminous form of the Lord and Sri exclaimed: 1 have
seen Lakgmi. 1 have seen a golden-coloured beautiful figure
(body). Ihave seen the lovely effulgence of the rising sun.
I have seen the bright discus and conch in the hands. All
these 1 see today in my ocean-hued Lord.’*4t Nammalvir

37. T.V.M, 4.10: 5,

i8.  This utterance has only the validily of hear-say, as it is not recorded
in any work of this writer. **The Saivas worship Him as Siva; the
Vedintins as Brahman; the Buddhists as Buddha, the Naivayikas
as Karta {creator); tha Jains as Arhat: and Mimamsakas as karma*!
{Vide: Outlines of Hinduism, p. 199). |

39. “Sita R&ma ia the purifier of those who have fallen down. Jesus
- (I$var) and Alifh are His names. O, Lord give wiadom to all.”

40, M.Tv. 86.
4]. Mu, Tv. ],
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refers to the Divine Couple in his poem: ‘“Thou art ever
with Lakgml adorned with shining bracelets*'.42 “ Am [ still
to remain in semsara without enjoyving You in the company of
Lakgmi? 4> “Thy grace and the grace of the lotus-born
Goddess ~ with these I will sweep the fioor of Thy temple *. 44
“Thou and the lotus-born spouse should be pleased to accept
the service of three worlds.?™#% Thus the Lord is referred to
as ever associated with éri*,,*46 and as the conrort of Sri.,47 He
is addressed as  MAtava® meaning consort of Sri, as He had
kept in His chest® the accomplished woman, whose looks
resemble those of the deer, Tirumalicaiya]vir makes an
emphatic declaration that those deities who have no relation.

ship to §rl are no deities at all.# Nardyana and §tl are ever
united together.*°

The descent of the Lord as Varaha gave importance to
the earth which came to be designated as Bhidevi, married to
Vignu. Thus arose a place for Bhiidevi along with Visnu,
Nappinnai, the gopl in the gokulam, married Kysna. Thus
the Lord is frequently referred to as having Bhudevi and
§r1d=vi,51 and at times also Nappinnai.s? Srldevi and

Bhudevi are said to be shampooing the feet of the Lord when
He is haviag the yoganidra,s?

—_—m— e ..

42, T.V.M.4.9:10.

43.  ibid. 6,9: 3.

44, ibid.9.2: 1.

45.  ibvid. 9.2: 3,

46, Ibid. 1.3: 8; 6.10: 10,

47. ibid.1.9: 1.

48. cof. P.R.P.1.11.3,9

49. Nin, Tv. 53:¢f. ibid. 62.

50. V.P.18:17, 35.

51.  Peri. Tm. 4.5: 5; 7.8: 1: 8.7: 9; M, Tv. 42; Tc.V. 72.
52, T.V.R.3 2I;T.V,M. [.9:4; 8.1: |, Peri. Tm. 2.3: 5; 3.%: 9, 3.10: 1.
53. T.V.L.K.IL 26to 28.
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There are certain characteristics which have a special
and particular applicability to Nardyana alone and to which
the Ajvars make frequent references. The Lord is of the
complexion of the cloud, has four arms adorned with conch,
discus, mace, sword and bow.’¥ The sword is called Nandaka
and the bow Sarhga. The garland made of tulaci is worn by
Him alone and not by any other deity. The Alvlrs wax
eloquent over the Lord’s having this garland,ss Garuda is His
vehicle ‘and also the emblem in His banner and not of any
other deity.’® He reclines on a bed of Adidesa,’? The
precious stone called kaustubha adorns His chest’® which has

a mole called Srivarsa®™®. He wears a cloth golden in
colour.60 |

Thus the Supreme Person is, according to the Alvirs,
Niriyana with érldevi, Bhiidevi and Nappiunai as His con-
sorts. He is reckoned as one with Tirimartti and is also
beyond the comprehension of Brahma, Siva, Indra and other
deities who are all subordinated to Him and who perform the
duties of creation, destruction and othert functions in aecor-
dance with the lines laid down by Him and are therefore
indebted to Him who possess peculiar marks which single
Him ont in the group of Hjs hosts.

54, T.V.M.88:1.cf ibid.. 2.5: Iz M.Tv. 28, Mu. Tv. 21, 100; P.R.P.
2.1%. 36 to 40.

§5. ibid. 1.5: 7; 1,8: I, Mu. Tv. 50; Nip.Tv. 11. PRP, 13. 1.60,

5. ibid. 1.6: 10; 1.8: 1; 5.7: 3: M. Tv. 17, 22; 1.Tv. 92, 96: Mu. Tv. 7. cf.
C.L.P. 2.17: 28, P.R.P. 3.1:60.

37, ibid. 6.6: 7: 10. 2: 8; M. Tv. 53, I.Tv. 15;: Mu. Tv. 80; cf. C.L.P. 1.1§;
5.2

58. Mu. Tv. 87. ¢f. P.R.P. 1.1,9.
2. T.V.M, 10.3: 5,

0. T.V.R.LLI A.P.23;cf. C.L.P. 2. 11; p.50; P.R.P. 1.1I. 10, 56; 3.1
BE: 13.11.1, 2.



